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North West South West APREs
Introduction
Fr. Wally Dethlefs

We welcome Fr. Wally Dethlefs who will guide us in the Social Justice Walk in the City. Fr Wally is a man of vast experience in many areas related to the pastoral ministry of a Catholic priest. In particular he has engaged with areas of pastoral ministry related to issues of justice. Among these are issues of homelessness, poverty, imprisonment and the criminal justice system. 

 The Justice Walk

Our justice walk will begin with a short briefing and activity in the Queen Street mall.  We will then proceed to the Magistrates Courts.  You will be asked to form small groups and will visit one of the courts for about a period of time. A debrief and group discussion will take place at the Roma Street Forum.  A packed morning tea will be provided and we will enjoy that in the Roma Street parklands.  From there we will move to the Chapel of St Stephen for a prayer experience, returning to the hotel for lunch.
The notes in this booklet provide some context and background material for our walk

Queen Street and its Mall
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History and Highlights

· 1825 (July) - A penal colony was established on the present site of Brisbane by order of the

then Governor of New South Wales, Sir Thomas Brisbane.

· One of the first convict barracks built was on the site of the present day Queen Adelaide

Building in the 1820s.

· The prisoners’ barracks was the largest building in the settlement and it determined the position

and orientation of Queen Street. Subsequent streets were later built parallel.

· When Queensland separated from New South Wales in 1859, the barracks took on a new role

as the first Supreme Court and the first Parliament House. The barracks was eventually

demolished in 1880.

· The Treasury building site was originally occupied by military barracks. The new Treasury

building began construction in 1886 and was not completed until 1928.

· Brisbane’s General Post Office was built on the site of the convict settlement’s female factory

prison.

· 1840: The Brisbane penal settlement closed and became a free settlement. Prior to this time,
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free settlers were not allowed within 50 miles of the area.

· 1864 (December): The Great Fire of Brisbane destroyed fifty houses and a number of

businesses in a block between Queen and Elizabeth. George and Albert Streets were

completely destroyed in two and a half hours.

· Following the fire, the area was redeveloped with buildings from more substantial materials,

constructed of stone and brick rather than timber.

· 1882 (December): Queen Street was first illuminated by electricity as a demonstration.

Electricity only replaced gas lighting on Brisbane’s streets in 1917.

· 1885: The first tramline in Brisbane opened and ran from the five ways at Woolloongabba to the

Valley.
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· 1915: Tar sealing of city streets begin.

· 1929: Queen Street Mall’s Regent Cinema opened. The cinema was designed for both films and live productions and was the first of the lavish American-styled picture palaces to be built in

Queensland.

· 1927 (November): Albert Street’s Metro Cinema opened and was known as the ‘The Theatre of

the Stars’. Built for MGM, the Art Deco cinema was designed by American, William Fountain.

· In World War II, General Douglas MacArthur directed the Pacific campaign from the AMP

Building (now MacArthur Central) in Queen Street.

· 1942: Emergency air raid shelters constructed along Elizabeth Street- a few weeks after Pearl

Harbour.

· 1954: Her majesty the Queen’s royal procession down Queen Street saw unprecedented crowds gather.

· 1982: New Queen Street Mall marks revitalisation of Brisbane CBD. The mall was first created between Edward and Albert Streets and later extended to include the top section of Queen Street (from Albert to George Streets).

· 1988: The Victorian styled Myer Centre opens as the largest CBD shopping centre in Australia

with six levels of shopping and four levels of parking.

· 1999: The Queen Street Mall re-development takes just over 10 months to complete.

· 2003: Downtown Brisbane was recognised by the International Downtown Association (IDA) as

the world’s best downtown precinct beating some the world’s higher profile cities.

· 2005 (June): Stage one of Queens Plaza, the newest addition to the mall’s already expansive retail offer, is complete.
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Reflecting on the scene in the Mall today
Find a place to view the people and the activity in the mall today.

What do you see? What speaks to you of our justice theme?
What significant reflection can you share with the group?
The Brisbane Magistrates Court 
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Brisbane Magistrates Court is located at 363 George Street, Brisbane in Queensland, Australia.
The building is a modern, purpose-built facility which currently contains 26 courtrooms. These include a dedicated Murri Court, two Coroners courts and four Small Claims hearing rooms. The building has the capacity to expand to 39 courtrooms.

Construction started in September 2002 and the building was opened on 16 November 2004 by the Queensland Premier, Peter Beattie. The total budget for the project was $135.5m.

The building was designed to provide improved support for victims and their families, and to vulnerable witnesses.

It also contains a range of environmentally sustainable design initiatives including economy-cycle air conditioning, energy efficient lighting, rainwater tanks that hold 46 000 litres of water for use on external landscaping, motion sensors that lower air-conditioning and lighting when rooms are unoccupied, extensive use of passive sun control and low energy glass, solar hot water, and waste streaming systems.

Public Art
The Brisbane Magistrates Court is one of the largest infrastructure projects to incorporate the Queensland Government's Art Built-in policy, which requires two per cent of the capital works budget to be spent on art projects within the development.

The building features a range of public artworks including sculptures, murals and paintings.
Roma Street Forum
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The Roma Street Forum has historically been a place where the citizens of Brisbane gather to air their opinions on the pressing issues of the time. Often these issues have involved matters of social justice. In song, word and action the citizens of our city have given voice to their thoughts and feelings about a range of issues involving citizen’s rights, the legal system, the rights of workers and minorities, crime and punishment, the decisions of governments and authorities and  issues related to war and peace. 
Tell us what happened in the court that you went into.

What were your reflections on your experience in the court?

What connections can you make with your mission as a religious educator?

Criminal Justice and Poverty

How often have you seen a newspaper column of a TV news story on criminality?

What sort of offences are mostly at the centre of such stories? Common offences are white collar crime; violent assault/robbery; inadvertent killing by motor vehicle accident.

What are the vast majority of people in prison in Queensland for?  Most people are in prison for minor offences including

· fine defaulting (arising from petty offending such as public transport fare evasion

· loitering (themselves often arising from poverty)

· shoplifting.

At any one time there are:
72%: serving a sentence of a few months not years.

Society is not safer because of this.

People do commit crime once they’ve been in prison. They are more likely to be involved in crime and they are more likely to find it harder to integrate into society. 

Who are in our prisons?

Most people who go into and come out of prison are chronically unemployed and often homeless (50% of Queensland’s prison population were unemployed at the time of their arrest)

2/3 have a drug/alcohol problem

30% have a mental illness

25% suffer an intellectual or physical disability

24% are indigenous men and women

Criminal Justice and Poverty: Partners in Crime

People serving minor sentences have mostly come to that point from a position of poverty:

· Poverty of income

· Poverty of education (70% of inmates hold an educational level of Grade 10 or lower. This means they have an especially high need for education, training and employment opportunities.  Queensland has the lowest rate of education and training programs for prisoners in Australia). 

· Poverty of options

· Poverty of well-resourced friends and family

Two main laws target people living in poverty:

Move on Powers (in the Police Powers and Responsibilities Act 2000)

Public nuisance law (as set out in the Summary Offences Act 2005)

These laws affect not only people experiencing homelessness but any ordinary person who for example uses public space in a way not agreed with by the police, or if a directive from the police is questioned. 

Juvenile Justice Area

Indigenous 50 – 60% at any one time (down from 75% in the seventies)

Our young indigenous sisters and brothers are convicted and incarcerated at an earlier age than their non-indigenous counterparts and attract harsher sentences. Therefore their criminal career is prolonged.
Juvenile Detention

73% of young people are held on remand.

½ of this 73% are remanded in custody because they are homeless. 

A significant percentage are remanded in custody because they failed to turn up for their court appearance because they forgot the date, didn’t have the money to travel to court etc  

There is a strong link between a child in the child protection system, then graduating to juvenile justice and then to adult corrections

What works?

Special circumstances courts: drug courts; Murri Courts in Qld

Results:

A higher proportion of defendants attend court on their scheduled day.  This has led to a reduction in arrests for non-appearance by people on bail. 

These courts have imposed alternative penalties such as 

· Community services

· Graduated methods of paying fines to overcome the cycle of indigenous imprisonment for unpaid fines.

· No Vagrancy Report lists many other approaches.

What works in the Juvenile Justice area?

· Specialist Children’s Court with legislation and specially trained magistrates and judge

· Immediate release orders

· Community conferencing

· Police cautions

The cycle of re-offending can be broken when prisoners are supported to re-enter society. This requires the funding of post release programs involved in housing, addressing alcohol and other drug problems, employment and education. 

(Largely taken from Social Justice: a Resource Produced by the Uniting Care Centre for Social Justice)

Justice and the Judeo/Christian and Catholic Story

The Judeo/Christian and Catholic tradition underpins the work done in Catholic schools and, in particular, work with out of home and marginalised children and young people. The Catholic education tradition inspires, challenges and supports this work.

A. The Jewish Heritage Story
There are four generic words for "poor" in the Bible:

RAS – neutral word; 

EBYON – the poor one who begs; 

DAL – thin, weak, sickly, thin ones of the land: the rural proletariat; and 

ANI – the stooped, bowed, lowered, overwhelmed whose power, strength and worth have declined because of economic poverty, sickness, prison or oppression.
An example of the use of these words is found in Psalm 82:

Give justice to the weak and the orphan; maintain the right of the lowly (ANI) and the destitute (RAS).  Rescue the weak (DAL) and the needy (EBYON); deliver them from the hand of the wicked  (Psalm 82:3-4).

The spirit of the Deuteronomic Laws is summed up as follows, stressing justice for the poor:

Since there will never cease to be some in need (EBYONIM) on the earth, I therefore command you, 'Open your hand to the poor (ANI) and needy (EBYON) neighbour in your land’ (Deuteronomy 15:11).

The Deuteronomic Laws authorise the Jubilee Year with its remission of debts, and the freeing of Hebrew slaves.  The laws prohibit interest on loans, acceptance of a poor person's surety, and require the quarterly contribution to the unfortunate, and the daily payment of a worker's wages.

Today’s voiceless, powerless, and underprivileged young people are a group who cry out to Yahweh about their dehumanisation, their lack of family stability, their need of a home, their inability to earn a livelihood, and their discouragement.

We might reflect on the words from Isaiah:

Ah, you who make iniquitous decrees, who write oppressive statutes, to turn aside the needy from justice and to rob the poor of my people of their right, that widows may be your spoil, and that you may make the orphans your prey! (Isaiah 10:1-2).

and from Sirach:

My son, my daughter,  rob not the poor person of their livelihood; force not the eyes of the needy to turn away.  A hungry person grieve not, a needy person anger not; do not exasperate the downtrodden; delay not to give to the needy.  A beggar in distress, do not reject; avert not your face from the poor.  From the needy turn not your eyes.  Give no one reason to curse you; for if, in the bitterness of his/her soul, he/she curse you, his/her creator will hear his/her prayer  (Sirach 4:1-6).

There are two consistent Old Testament themes: the concern of Yahweh for the lowly, the fatherless and motherless, the widow and widower, and the poor; and Yahweh's regard for the causes of poverty and preoccupation with justice.

B. The Christian Heritage Story
In the New Testament, according to Gustavo Gutierrez (1973), the Greek term ptokos is used to describe a poor person.  Ptokos means one who does not have what is necessary to subsist, a wretched one driven into begging.  Ptokos is used thirty-four times in the New Testament.  In most cases, it refers to an indigent person, one lacking what is necessary.  Only on six occasions does this term have a spiritual meaning, but even then the poor person is mentioned in the company of the blind, the mutilated, the leper, and the sick, providing a very concrete context for their poverty  (Gutierrez 1973, 291 & 303).    

The oppression, dehumanisation and rejection (both personal and social) of the poor is what God wants us to keep in mind.  Poverty is evil, and we are called to overcome its causes.

Four Key Texts
The following four key texts from the Gospels are the essence of the Jesus message: 

1.   Luke 4:16-18, especially verse 18. This is the inauguration text in Luke where Jesus announces his manifesto of proclaiming good news to the poor, freeing the oppressed etc. 

2.  Matthew 11:3-6.  Here Jesus proclaims his preferential option for disadvantaged people: the blind receive their sight, the lame walk, the lepers are cleansed, the deaf hear, the dead are raised, and the poor have good news brought to them.  And blessed is anyone who takes no offence at me. 
3.   Luke 6:20-26.   Here, in Luke’s beatitudes and woes, Jesus announces four blessings and four curses.

4. Matthew 25:31-46: This is Matthew’s Last Judgement scene: ‘Truly I tell you, just as you did it to one of the least of these who are members of my family, you did it to me.’

Young people who live in out of home situations and/or are marginalised because they suffer from mental health problems, addictions and poverty are sometimes viewed by people, even some Christians, as hopeless, delinquent drop-outs.  Some of these young people are numbered among the despised of our society.  Many are without hope or ambition.  They are often poor in a material, spiritual and emotional sense: they are captives in the sense that they could potentially spend time in secure institutions or prisons; they are blind because they see no alternative lifestyle for themselves; they are often oppressed by society, police and the welfare system; the only salvation they know is that of alcohol, drugs and sex.

The “good news” for Jesus means the forgiveness of debts.  Jesus spoke about this figuratively on many occasions, for example, in the parable of the prodigal son, and backed his words up with his actions by lodging with the chief tax collector in Jericho, calling a tax collector into his intimate group, and offering table fellowship to the outcasts and marginalised.  Table fellowship was an offer of peace, trust, sisterhood and brotherhood, a sharing of life.  Table fellowship pointed to a fellowship before God, that is, an eschatological feast.  Above all, Jesus was the good news in that he championed those most at risk, namely, the women and children, the sick, the blind, the lepers and the multitude of little ones (Matthew 25:31-46).The “poor” for Jesus were the broken-hearted, the captives, those bound, those who mourn, the faint of spirit, the oppressed who cannot defend themselves, those who labour and are heavily laden, the desperate, the God-forsaken and all those in need: the hungry, the thirsty, the naked and those who are alone (Matthew 11:3ff & Matthew 25:31-46; Luke 4:18).

Jesus taught us to see the poor as a sign, a sacrament, of his own presence:

 ... for I was hungry and you gave me food...

'Truly I tell you, just as you did it to one of the least of these who are members of my family, you did it to me’  (Matthew 25:35,40).

Christ chose the way of poverty, suffering and failure in his incarnation, in his public life and in his passion.  He was in close association with the poor and the outcasts of the society of his day.  He was born in a stable.  His first visitors were shepherds.  He lived the greater part of his life in Nazareth, a place of which people of his time used to ask, Can anything good come out of Nazareth? (John 1:46).

Among his friends were Levi, a Roman tax collector (Matthew 9:9) and Mary Magdalene, a sinner (Luke 7:36-50).  He was constantly in contact with marginalised people: the adulterous woman (John 8:1-11), the Canaanite woman (Matthew 15:21-28), the lepers (Matthew 8:1-4 & Luke 17:11-19), tax collectors and sinners  (Matthew 9:9-13), and children (Luke 9:46-48 & 18:15-17).
In his parables, the despised often became the heroes: the poor were the privileged guests at the wedding banquet (Luke 14:16-24), the publican went home justified (Luke 18:9-14), the degraded son was welcomed back into his family and community (Luke 15:11-32), the good Samaritan was the hero, not the priest nor the levite (Luke 10:25-37), and the lost sheep was sought (Luke 15:1-7).

Jesus saw his mission essentially in terms of preaching the good news to the poor, proclaiming liberty to the captives, recovery of sight to the blind, setting free the oppressed, and announcing the year when Yahweh will save his people. (Luke 4:16-30, Luke 7:18-23 & Isaiah 58 & 61).  Jesus clashed with the establishment of his time in his outspoken criticism of the ways in which the ordinary person's life was made difficult (Luke 5:33-39, 6:1-5 & 6:6-11).

Paul and James often restated Jesus' message of identification with the poor:

Do not be haughty, but associate with the lowly (Romans 12:16). 

Come now, you rich people, weep and wail for the miseries that are coming to you.  Your riches have rotted, and your clothes are moth-eaten.  Your gold and silver have rusted, and their rust will be evidence against you, and it will eat your flesh like fire.  You have laid up treasure for the last days.  Listen!  The wages of the labourers who mowed your fields, which you kept back by fraud, cry out, and the cries of the harvesters have reached the ears of the Lord of hosts.  You have lived on the earth in luxury and in pleasure; you have fattened your hearts in a day of slaughter.  You have condemned and murdered the righteous one, who does not resist you  (James 5:1-6).

C. The Church Tradition Story
The Church, in its turn, has focused on and developed its teaching on what has come to be known as the doctrine of the preferential option for the poor. Vatican 11’s, Constitution, Gaudium et Spes poignantly begins: 

The joys and the hopes, the griefs and the anxieties of the people of this age, especially those who are poor or in any way afflicted, these too are the joys and hopes, the griefs and anxieties of the followers of Christ. Indeed, nothing genuinely human fails to raise an echo in their hearts (Vatican 11, The Church in the Modern World).

In 1971, soon after the conclusion of Vatican 11, a Synod of Bishops met in Rome and produced a document entitled, Justice in the World. In the introduction, the bishops name working for justice as of the essence of the Gospel: 

Action on behalf of justice and participation in the transformation of the world fully appear to us as a constitutive dimension of the preaching of the Gospel, or, in other words, of the Church's mission for the redemption of the human race and its liberation from every oppressive situation  (Synodal Document: Justice in the World: Introduction, 1971, 2).
 In a section of this document, "Educating to Justice", the bishops called for

a continuing and practical education: it [education] comes through action, participation and vital contact with the reality of injustice  (11).
Pope Paul V1, who was elected during Vatican 11, further developed the Catholic teaching on the option for the poor.  He stressed that holiness is bound up with simplicity, prayer, and charity towards all, especially the ‘lowly and the poor’: 

The world calls for and expects from us simplicity of life, the spirit of prayer, charity towards all, especially the lowly and the poor, obedience and humility, detachment and self sacrifice.  Without this mark of holiness, our word will have difficulty in touching the heart of modern man [and woman].  It risks being vain and sterile (Paul V1, Evangelisation in the Modern World (Evangelii Nuntiandi) para 76 at page 84).

Later on, Paul V1 spoke specifically to educators, instructing them that their task is 

 ... to awaken in persons, from their earliest years, a love for the peoples who live in misery  (Paul V1, The Development of Peoples (Populorum Progressio)  para 83).
All of you who have heard the appeal of suffering peoples, all of you who are working to answer their cries, you are the apostles of a development which is good and genuine, which is not wealth that is self-centred and sought for its own sake, but rather an economy that is put at the service of man [and woman], the bread which is daily distributed to all, as a source of brotherhood [and sisterhood], and a sign of Providence (Ibid para 86).

Pope John Paul 11 sees the vocation of the Church in terms of protecting human dignity, and of being in solidarity with oppressed and disadvantaged peoples:

The Church by its very vocation is called to be the faithful protector of human dignity everywhere, the mother [father] of the oppressed and those on the fringes of society, the Church of the weak and the poor (Pope John Paul 11, 1981).

The Church Tradition story, certainly since Vatican 11, sees its mission, vocation and role essentially bound up with, and being in solidarity with, those people who are marginalised or oppressed.  Moreover, the Church sees itself and its followers engaging with societal systems in order to make them more just and more humane.  The whole Catholic community is called to build up relationships with, to advocate with and on behalf of, those students who are out of home or marginalised. 

D. The Church Tradition Education Story
The recent Evangelization for the Clergy – General Directory for Catechesis points out that the Sermon on the Mount and especially the Beatitudes are keys to moral formation. The proclaimed word and the lived word are inseparable, and both must be explicit about the social dimensions of the Gospel.

The Sermon on the Mount, in which Jesus takes up the Decalogue, and impresses upon it the spirit of the beatitudes, is an indispensable point of reference for the moral formation which is most necessary today.  Evangelization which involves the proclamation and presentation of morality displays all the force of its appeal where it offers not only the proclaimed word but the lived word too.  This moral testimony, which is prepared for by catechesis, must always demonstrate the social consequences of the demands of the Gospel  (Congregation for the Clergy, 1997, p86)

i. A Message of Liberation

Under the title, “A Message of Liberation,” the document calls in unambiguous terms for inclusiveness, a world vision, and justice, with its concomitant commitment to the marginalised peoples of the world: 

Catechesis is attentive to arousing  “a preferential option for the poor, which far from being a sign of individualism or sectarianism, makes manifest the universality of the Church’s nature and mission.  This option is not exclusive but implies a commitment to justice according to each individual’s role, vocation and circumstances   (Congregation for the Clergy, 1997, pp 112 & 113).

ii. A Respect for Human Rights

The Congregation for Catholic Education calls for an affirmation of the dignity of every person.  While this call is universal, it must be especially focussed on those who, for whatever reason, feel less than human, for example, students who have been rejected, neglected or abused, or who suffer from mental health problems or addictions.

The evangelising activity of the Church in this field of human rights has the task of revealing the inviolable dignity of every human person.  In a certain sense, it is the central and unifying task of service which the Church, and lay faithful in her, are called to render to the human family.  Catechesis must prepare them for this task  (Congregation for Catholic Education, 1998, pp22 &23).

Further, the Congregation states that this is pastoral ministry and that the school is an authentic place for this ministry of liberation and human rights to take place: 

It is from its Catholic identity that the school derives its original characteristics and its structure as a genuine instrument of the Church, a place of real and specific pastoral ministry  (Congregation for Catholic Education, 1998, p14).

iii. A Thirst for justice

In an earlier document (1977), the Congregation for Catholic Education had called upon the Catholic school to make the world more just, even when its efforts encountered local opposition. The work for justice begins, it said, with children and young people who are marginalised.

Since it is motivated by the Christian ideal, the Catholic school is particularly sensitive to the call from every part of the world for a more just society, and it tries to make its own contribution towards it.  It does not stop at the courageous teaching of the demands of justice even in the face of local opposition, but tries to put these demands into practice in its own community in the daily life of the school.  ….  First and foremost the Church offers its educational service to the poor or those who are deprived of family help and affection or those who are far from the faith  (The Congregation for Catholic Education, 1977, p44. My emphasis).

iv. ‘Care for learning means loving’ (Wisdom 6/17)

The document, “The Catholic School on the Threshold of the Third Millennium,” under the title “Care for learning means loving”, states that poor and marginalised students must be assisted with education, training and Christian formation.

The Catholic school is a school for all, with special attention to those who are weakest. … Spurred on by the aim of offering to all, and especially to the poor and marginalised, the opportunity of an education, of training for a job, of human and Christian formation, it [the Catholic School] must find in the context of the old and new forms of poverty that original synthesis or ardour and fervent dedication which is a manifestation of Christ’s love for the poor, the humble, the masses seeking for truth  (Congregation for Catholic Education, 1998, pp 18 & 19).

Mutual, respectful relationships should be the norm of the educating community.

During childhood and adolescence a student needs to experience personal relations with outstanding educators, and what is taught has greater influence on the student’s formation when placed in a context of personal involvement, genuine reciprocity, coherence of attitudes, life-styles and day to day behaviour  (Congregation for Catholic Education, 1998, p 22).

“Australian Religious Education – Facing the Challenges” gives examples of how Catholic schools can serve as evangelising communities: 

Staff example, relationships: staff and students; staff and staff; staff and parents etc; solidarity with students about Gospel concerns e.g., social justice, environment, for the needy and poor, encouraging love and trust in school community; special concern for students with difficulties: disabilities, family, academic, personal, etc (Holohan 1999, p37).

v. Interpersonal relationships between students and teachers

In its earlier document, the Congregation stressed solidarity and interpersonal relationships in the educational setting.

The teachers love their students, and they show this love in the way they interact with them.  ….  Their words, their witness, their encouragement and help, their advice and friendly correction are all important in achieving these goals, which must always be understood to include academic achievement, moral behaviour, and a religious dimension (The Congregation for Catholic Education, 1988, p90).

Mutual respectful relationships will result in enrichment and a shared commitment in the educational undertaking.

When students feel loved, they will love in return.  Their questioning, their trust, their critical observations and suggestions for improvement in the classroom and the school milieu will enrich the teachers and also help to facilitate a shared commitment to the formation process (The Congregation for Catholic Education, 1988, p90).

vi. The Mission of Students 

Vatican 11’s “The Document on the Laity” insisted that young people should be conscious of their mission to assist other young people.  Moreover, young people should be given responsibility in these endeavours and encouraged to be creative in ministering to their fellow students and, indeed, to the world.

The young should become the first apostles of the young, in direct contact with them, exercising the apostolate by themselves among themselves, taking account of their social environment  (Vatican 11: The Document on the Laity, 1965, no. 12).
E. The Brisbane Catholic Education Story

Brisbane Catholic Education affirms human dignity in its Current Statement of Principles for Employment (2003).

It [Catholic Education] is called to provide a climate where the dignity of the human person is valued and affirmed and where community is developed with a profound relationship between the Gospel and culture.
While the vision of Brisbane Catholic Education encompasses social justice, multicultural and global perspectives, it realises that its message is conveyed though spoken messages, “relationships and the work of Christian service to others”  (Catholic Education Council, 1992, p2)

The aim is to educate for Christian leadership that is collaborative and participative. This leadership is a ministry which is expressed in solidarity with those who are without influence and status, especially in the context of our own society with Aboriginal Australians (ibid, p4).

F. Conclusion. 

The Judeo/Christian and Catholic stories explicitly focus attention and consequent action on those people who are on the edge of society.  The Church Tradition Education story, building on the Sermon on the Mount and the Beatitudes, similarly points schools in the direction of engaging in the work of liberation, human rights and justice.  Catholic schools are to be of service to students who are poor, out of home and marginalised, and this work is best carried out through mutual, respectful relationships.

Social Justice Walk in the City
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